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Spirit Places: Bioregionalism’s Missing link

In 1981, Jim Dodge suggested that “spirit places” might be an important aspect of knowing one’s bioregion
. However, since that time, this provocative concept has not been taken up with much vigor; in fact, it seems to have been dropped altogether
. This paper, drawing on two research trips among the highlanders
 of Northeast Cambodia, concludes that a bioregional theory that does not include spirit places is myopic. Taken in the highlander context in Cambodia, such a theory is utterly meaningless. Dodge is reluctant to define bioregionalism precisely (5); he does, however, offer us several “elements” that can help delineate bioregions, one of which is “spirit places.” According to Dodge, certain mountains or bodies of water function as “the predominate psychophysical influence where you live” (7).  Cambodia’s highlanders, with their animistic beliefs in such spirit places, can help shed light on Dodge’s intuition.  In this paper, the Brao and other tribes of Ratanakiri province show us that knowing where spirits dwell and having a framework to deal with them is an equally and quite possibly more important dimension of living sustainably and fruitfully in one’s local ecosystem for it is the spirits that are the cause of illness, death, crop failures and misfortune, rather than biological or anthropogenic reasons. 
For the complete text of this article, please see Vol 27 No 3 of The Trumpeter: Journal of Ecosophy
� From “Living by Life: Some Bioregional Theory and Practice” in: Home! A Bioregional Reader edited by Van 


Andruss, Christopher Planet, Judith Plant, et al, 7, 1990. (originally published in 1981 in CoEvoultion Quarterly)


� Several writers, such as Thomas Berry in Dream of the Earth (1988) and Dolores LaChapelle in Sacred Land, Sacred Sex: Rapture of the Deep (1988) and Gary Snyder in Practice of the Wild (1990) with his “spirit of the place” idea, offer important spiritual concepts, but do not touch on spirit places per se, as Dodge put forth. 


� The indigenous people of Northeast Cambodia are referred to by anthropologists as “highlanders” due to the slightly higher elevation of the region. They are also called ethnic minorities, autochthonous populations, Proto-Indo-Chinese, uplanders, and other such monikers, but for the sake of consistency and in keeping with the anthropological discourse, I will refer to them as highlanders. Interestingly, Dodge (7) writes “Also provocative is the notion that bioregion is a vertical phenomenon having more to do with elevation than horizontal deployment –thus a distinction between hill people and flatlanders…” The indigenous people of Northeast Cambodia are referred to as “highlanders” because Ratanakiri and Mondulkiri provinces are at a higher elevation and viewed as distinct from “lowlander” Khmers who tend to dwell in urban or suburban areas





